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Introduction
To have an identity is fundamental for human beings. A person's identity is both individual and at the same time formed in interaction with other's. As essential as the need for identity, is also the need for belonging to something to which the individual can identify, and be identified as part of — a sense of peoplehood; a togetherness with one or several different groups (at different levels). Both individual- and group identities are formed in interaction with other individuals as well as other groups. Space limits this study to give much attention to the aspect of interaction with others, but I will return to it in later writings. The purpose of this paper is to give an overview over how an ethnic identity (or identities) has been formed over the years among a heterogenous group, whose common denominator is tracing their ancestry back to the country of Sweden. 


There are immense differences in distance from the original immigrant generation among the Swedish-Americans: the era of mass-emigration can be said to have been from the mid-1860s through the beginning of the Depression. This means that many of the people under investigation are often three or four generations away from the first immigrant, and generally have a mixed heritage. How may that affect the development of an ethnic identity? Or is there a difference between the offsprings from the early immigrants — can it have been created a new identity that most people can adhere to, that is, being Swedish-American? I deal with the term “ethnic identity” in its broadest sense, thus including anyone claiming to be Swedish-American. The concept of ethnicity has been discussed in innumerable papers and books, and I have also dealt with it in earlier papers, wherefore I will not further explore it here.


In focus of the study is the people in Turlock, a city that for a long time was much influenced by Swedish immigrants and their descendants. Turlock seems to differ from many other Swedish settlements in the U.S. In its extension that raises the question of if there ever has been a “mainstream Swedish settlement”: don't they all claim to have their unique background and development? Today's descendants of the Swedish immigrants in Turlock appear to a high degree to be unaffected by many of the official creations of a Swedish-American identity that have taken place — and still take place — on national level. Do the national ethnic organizations really reach the large masses they are aiming at? Do the ordinary people not belonging to an ethnic organization or club become affected at all by the “official constructions” of ethnic identities, or are they perhaps in some other way preserving the culture and traditions the original immigrants brought with them? Or is there an amalgam of the above mentioned, mixed with the American culture(s)? I will investigate some of these questions in the paper.


Though my broader interest is in the creation and maintenance of ethnic identities, much of this study focuses on the impact of religion on a local level. Ethnicity and religion are two different entities, but cannot be totally separated, especially, as we will see, in the case of Turlock. I am also looking at the construction of Swedish-American identities at regional and national levels, mainly aiming at finding common denominators as well as disparities, but also to find out if there is interaction (or lack of interaction?) between the three levels.


I do not try to search for a common denominator for all people claiming to be Swedish-Americans, but by exploring a local community as thoroughly as possible, and comparing the results with observations on a regional level and through literature studies on a national level, my aim is to be able to contribute something to the “common anthropological understanding”. The result will later be published in the form of a doctoral dissertation. 


The first two chapters of this paper are short to give the reader a brief overview of the development of some of the Swedish-American identities. The emphasis is on the chapters dealing with the Turlock-region and the Swedish-American population there. Most chapters have a short part with “concluding remarks”, and the paper ends with a summary and conclusion aiming at generating ideas for future studies.

Part one: Swedes in America
For many people of Swedish and Scandinavian descent, their history in America dates back to the year of about 1000 A.D., when the first Vikings are said to have entered the American continent. Most scholars now adhere to the theory that Viking expeditions from Iceland reached North America, and probably founded colonies (see Star Tribune, May 24, 1992). However, there is no clear evidence that these colonies lasted for more than a few years, albeit some claim the Vikings married Indians and thus carried on the Scandinavian presence in America.


All Scandinavian-American
 groups embrace the Viking “myth” in its many versions and interpretations, but in particular the Norwegians and Icelandic
. In a political-, economic-, and “prestigious” context, it is very important to have been first, or at least among the first, to settle in America. The importance of the Vikings have thus been contrasted against the Italians, who have their Columbus
. It has been said that there are 26 million Americans having some kind of Scandinavian background (Sweden and America 1995:3, p.3), a figure that not correlate with the census figures from 1990 that showed around 10 million
.


A large number of people of English descent claim to be ancestors to the crew and colonists aboard Mayflower, which probably consisted of less than one hundred settlers. Those people founded the first lasting colony on the North American East Coast. In a common rhetoric, the presence of the Spaniards in the south is omitted. Not long after, the Dutch also founded a colony, followed by the Swedes, who in 1638 founded New Sweden. The Finns cannot adhere to the Viking myth, but the Swedish colony in Delaware have become important for people of Finnish descent. The reason is that a number of the colonists were Swede-Finns and Finns, and many Finnish-Americans claim that they too were among the first people to settle in America, and thus contribute to the building of the new nation.


The importance of the Swedish colony was more or less negligible concerning its contribution to the building of the American society. But it must be remembered that it has gained importance of an “official” ethnic identity for the Swedish-Americans, and therefore is important in a Swedish-American context. A few more colonists were sent from Sweden to the newly founded colony and all together they were less than 400 colonists (Barton 1995:8): as the Swedish kingdom was involved in costly wars in the Baltic and on the European continent, the interest in maintaining the colony in America soon faded. After 17 years the colony was taken over by the Dutch, and there was little resistance from the Swedes (and Finns) living there (Nordstrom 1988:3). Very few Swedes came to America from then on until the beginning of the mass emigration, which is said to have begun in 1845
. 


Among the Swedish-American cultural elite — consisting of academics, writers, and church leaders — an active creation of an ethnic identity began in the latter part of the 19th century, mainly aiming at enhancing the group's status in an escalating competition with new immigrant groups. Not always did they emphasize the same aspects of the legacy of the Swedes, but in general they did. Most visible was the creation of the importance of Vikings and the colony in Delaware, as well as contributions by Swedes or people of Swedish ancestry to the building of the American nation (e.g. Lindell 1977:5); many cultural and historical aspects of what had been relevant in Sweden were left out. I can here trace the beginning of the creation of a Swedish-American ethnic identity, although those people probably were unaware of its future implications. In academic spheres that picture was dominating until only a few decades ago, and even yet is embraced by many lay people. 


Barton (1994:179) say that the first time the hyphenated adjective “Swedish-American” appeared was in 1884 in the Swedish-American weekly Hemlandet. Historian Dag Blanck discusses how some groups among the Swedish-Americans have manipulated their history to include Vikings, Delaware, the Civil War, etc., to legitimate the presence of the group in the American society. With the view that is prevalent among many of today's historians, he continues saying, “These idealized versions of ethnic pasts need not to be historically accurate.” (Blanck 1989:136) One result of this construction of an (new) ethnic identity, was a big celebration of the Swedish colony in Delaware in the Midwestern states in 1888. Thousands of Swedes gathered in Chicago to celebrate it; few of them had probably heard about the New Sweden settlement in Delaware before this. 


Fifty years later the 300th anniversary of the founding of the Colony had grown to a mass-movement, with celebrations all over the U.S. (concentrated mainly in the Midwest) as well as in Sweden. Royal dignitaries participated, and also representatives from major Swedish industries. This commemoration was repeated in 1988, and at that time celebrated more widely in the U.S., however still with more concentration in the Midwest and East. Its primary aim, according the (then) president of the Swedish Council of America, Curtis Carlson, was that, “We want to create more awareness among all Americans of the great contributions Sweden has made to the quality of life in this country.” (Swedish Council News 32:1). Many exhibitions were shown throughout the U.S., and there were also visits by the Swedish Royal Couple, of course followed by a number of representatives for major industries (this is also a golden opportunity to make Swedish products more known, and the Royal Couple always gets a fairly high media coverage). I am not yet fully aware of its impact on the majority of the Swedish-American population, but a preliminary study in California indicates that most lay people were unaware of this celebration.


It has long been maintained that the Swedes were quick to assimilate into the American mainstream society, but Lindell (1977:8) says that much of the new research has challenged that image. The reason, he claims, is that many scholars since the 1960s have examined maintenance instead of assimilation (ibid:10). Kivisto (1993) and many other sociologists argue that there has been an ethnic revival in later years; among those arguing that ethnicity has proven to be remarkably durable and resilient to changed circumstances are to be found anthropologists and some others. Those pluralists instead seek indicators of ethnic persistence (Kivisto 1993:84ff).


The Swedish-American Historical Association was founded in 1948 as an outgrowth from the celebration of the hundredth anniversary of the mass emigration to Bishop Hill. Actually it should have been celebrated in 1946, but due to World War II, they postponed it to 1948. This organization still exists and since 1950 publishes the scholarly journal The Swedish-American Historical Quarterly (until 1982 called Swedish Pioneer Historical Quarterly.) From the beginning the works they published continued to be in the old style, with articles about Delaware, Vikings, and important contributions by Swedes and Swedish-Americans, or as Nordstrom (1993:94) puts it, “their particular version of Swedish-American history.” (my emphasis) Under the editorship of Franklin Scott from 1968 through 1974 they began to view other aspects of the Swedish-American ethnic identity. That was carried on further by Arnold Barton, editor of the Journal from 1974 through 1990, and continued by the present editor, Raymond Jarvi (Nordstrom 1993:94). However, still a few articles deal with the early ideals. The majority of the board of this organization are scholars, mainly within the historic discipline; as far as I can find from their roster, the members are spread in most parts of America where Swedish-Americans are to be found.


The idea of an uniting umbrella organization for all Swedish-American organizations has existed for many years, and there are some groups that have tried to claim that position. The closest realization of this idea is The Swedish Council of America, founded in 1972, who now have about 165 member-associations, six of them in Sweden. Its importance is great in creating a Swedish-American identity, mainly through the policy set by their quarterly magazine Sweden & America which is distributed to about 35,000 households. From a gender-perspective, the Council cannot be said to be representative for Swedish-Americans, because presently only seven (13 percent) of the 55 Board of Directors are women; the same holds for the members of the Royal Round Table
. Much of the power emanates from the four founding groups, who choose several times more members than their size would suggest
. However, there are several other local organizations serving as large umbrella organizations for Swedish-American groups, for example the Central Swedish Committee of Chicago, whose membership is about 60 organizations (Sweden & America 1988:1, p.6). This organization in its turn is one member of the Swedish Council.

Part two: Swedes in California
California is almost as large as Sweden and has a population of about 32 million. More than one-quarter of the state residents are of Hispanic descent; national average is nine percent (see San Jose Mercury News, Nov. 19, 1995). There is a clear distinction between the southern and northern parts, although there is a “grey-zone” between them
. San Francisco is the Swedish-American cultural center of northern California, and Los Angeles has that position in the south. As far as I have been able to see, there are many similarities in the development of Swedish-American organizations in the both areas. Due to the aim of this paper, I only briefly mention the southern part as there is little cooperation on association level, but still many similarities, at least on association level.


When gold was found in California in 1848, about 12,000 whites lived there
. A few of them were Swedes or of Swedish descent (Lindberg 1953). In 1849 the Gold Rush began, and 77,000 people found their way to California that year, and some of them were Swedes (Skarstedt 1910:31). Helge Nelson (1943:322) gives figures from the Census Bureau, which show that there were only 162 Swedish-born in California in 1850, nevertheless constituting nearly five percent of all Swedes in the US. In the 1860 census the number of Swedes had increased to 1,405, making it 7.6 percent of the Swedish-born in the US. However, it wasn't until the 1870s the Swedes started to arrive in large numbers to California, although some fishermen, sailors, traders and “adventurers” had arrived as early as the 1840s (Winquist 1995:301; Janson 1931:273).


A Swedish-Norwegian consulate opened in San Francisco in 1850, as Norway and Sweden then were in a union. In southern California many Swedes settled in the cities of Los Angeles, San Diego, and Riverside. Historian Kenneth Björk writes that the Scandinavian population in San Francisco in 1870 was around 3-4,000 and that about half of them were Swedes (1954:103). He further continues saying,


The very paucity of Danes, Swedes, and Norwegians in the New World for some time demanded that they either work together as individuals in common Scandinavian organizations or lose their group identity in the American milieu. The majority of the Scandinavians in San Francisco, as in the other cities in the United States, clearly chose the latter course; but some preferred to overlook national differences... (Björk 1954:67)

During the early years of Scandinavian presence in California, as in other parts of the country, Scandinavian associations were founded. In San Francisco Skandinaviska Sällskapet (The Scandinavian Society) was instituted in 1859 (Skarstedt 1910:197f). This was mainly a secular club made up of immigrants from the Scandinavian-speaking countries, where they could meet together socially and speak their native languages. Another major purpose was its function as a benevolent society, giving aid to sick members as well as to cover burial costs. Björk (1954:67-78; 100-116) gives a good description of the Society. He describes the extent of how many other organizations have their roots in it, for example the Swedish Society (yet existing in 1995), and a couple of singing societies. There were several attempts to form a Scandinavian Lutheran Church, but the population in San Francisco was more secular than in many other parts of the U.S. Eventually, though, Ebenezer (Swedish) Lutheran Church was formed in 1882, and the congregation continues to function
. The formation of Swedish- and national associations from other Scandinavian countries emanates from the considerable difficulty in holding the three nationalities together. In the words of Björk, “Though the Scandinavian Society still had a membership of about 40 as late as 1938, it had nevertheless begun to decline in importance after 1875.” (1954:78). 


In 1894 a Midsummer celebration was held among the Swedes in San Francisco. It is up to this day celebrated annually, and claims to be the oldest midsummer celebration held outside Sweden. Out of this festival sprung the Swedish-American Patriotic League, to this time working as an umbrella organization. SAPL is made up by some 15 Swedish-American organizations in the Bay Area. Their major objective is to keep alive this midsummer celebration. The festivities have been held for a quarter of a century in Sveadal. Sveadal is a Swedish-American resort in the mountains south of the Bay Area, owned by the SAPL. Still there are many of the first families from the establishment of Sveadal in 1926, who are in third generation having a cabin there. In the early 1950s, all the cabins were painted red with white trim to resemble a Swedish “stuga” (a red country cabin), and they were also given names from the provinces in Sweden (Beroza 1977:72f). During the summer season there are lots of activities at Sveadal, and many of SAPL's organizations have gatherings there.


In the more gender-segregated days, it was only natural that there were founded some Ladies' Societies, most of them though as an auxiliary to the men's societies. Interesting, though, is that when Skarstedt as early as 1910 tells about the local Vasa lodge in San Francisco he says, “Logen har både manliga och quinnliga medlemmar, fullkomligt likställiga I alla hänseenden.”
 (1910:229) Notable is that Skarstedt (1910:223, et passim) mentions that in most organizations, you have to be born of Swedish-speaking parents. That explains why a Swede-Finn organization (Order of Runeberg) is active in SAPL, and many other Swede-Finns of second and third generation are involved in the Swedish-American community in the Bay Area. 


Ernst Skarstedt was a newspaper man with very good insight to the Swedish-American community in California at the turn of the century, and said that the organizational life of the Swedes in San Francisco (and the Bay Area) had no equivalent on the West Coast, and that these organizations were a major factor in maintaining the language, customs and music (1910:211; cf. Lindmark n.d.). On the pages that follow, he gives a rich description of the flourishing life among the Swedes and Swedish-Americans. There were mainly two kinds of organizations: social and mutual benefit organizations; they often coincided with the same membership. Into those categories, I also include singing- and athletic societies, as well as temperance groups.


In the rural areas the Swedish-Americans also gathered in national groups. Not far from Fresno was founded a Scandinavian colony (Washington Colony) in 1878, but its endurance was relatively short. A number of Swedish colonies have been founded in the countryside, but only two of them, Kingsburg (founded 1886) and Turlock/Hilmar (1902), presently have a substantial Swedish-American population. Both of these colonies had several different Swedish denominations represented, and the church is still important among the people there, although they have become “Anglo-churches” with a low Swedish profile. During the mid-1960s Kingsburg developed many store fronts on Main street to become “Swedish-looking”
, and at the same time they started marketing themselves as Swedish Village. Between 1924 and 1954 a Swedish midsummer festival was held, but was laid dormant until it became revitalized in 1966, now under auspices of the local Chamber of Commerce. A substantial amount of tourists visit Kingsburg annually to get a “taste of Sweden”, most likely unaware of the fact that there were only 11.6 percent claiming Swedish ancestry in the latest census (1990). Fjellström (1970:125) writes that, “the citizens of Kingsburgh [sic!] were willing to back this `Swedish' venture for the sake of tourism and their personal profit.” Much the same is Danielson's (1972) conclusion of the Swedish-American celebration in Lindsborg, Kansas, where they hold the biennial “Swedish Days” which is very similar to the festival in Kingsburg.


In his large work about Swedish-Americans, Helge Nelson (1943:323 et passim) points out the westward movement, but claims that the Swedish-born in most instances had lived in eastern states before moving west. He furthermore writes that they are (were) often acclimatized and Americanized when they reached the West. They also are scattered over a vast area, which meant that, “the keeping together of the Swedes becomes looser than in the old settlements in the Middle West.” (1943:323). For a long time the Swedes were kept together by the publication Vestkusten, a Swedish-American newspaper still published in San Francisco, but with a circulation of not more than 1,500 copies. Most clubs and organizations have faced a declining membership after WWII, due in large part to the declining interest of descendants of the original immigrants in the “old-fashioned” ideas of the Old Country. 


In the fall of 1979 a Swedish Christmas bazaar was held in Long Beach near Los Angeles. That developed quickly into Swedish Women's Educational Association (SWEA) which soon became an international organization. The founder, Agneta Nilsson, said in an interview that the founding of SWEA, “was an attempt to bring together Swedish women living in this country, most of them married to American men and most of them feeling very isolated, both from Sweden and from the American mainstream.” (Sweden & America 1989:2, p.24)


Presently they have about 5,500 members in 40 local chapters throughout the world, five of them to be found in California. The SWEA chapter in San Francisco was one of the first to be added to this organization. SWEA is not directly under my investigation, but its importance in rejuvenating the Swedish traditions cannot be neglected; to become a member you have to fully understand and talk Swedish. Much of SWEAs idea builds on networking, both within the local chapter and between them.


Through many foundraising projects, SWEA seeks to promote and preserve the Swedish culture. For example, most of the local chapters have an annual Christmas bazaar. In San Francisco it was held for the first time in 1984, and this event normally draws a crowd of over 3,000, and the majority of the visitors have a Swedish or Swedish-American background. Most of what is sold at the bazaar has something to do with a Swedish Christmas, and people are — to say the least — eager to buy. But there is also a social dimension as there is a program going on all the time: children are performing what they have learned during the year in their Swedish dance classes, Lucia appears several times, and there are different musical groups entertaining. This is also a place where Swedish-Americans from the Bay Area have a chance to see others that they haven't seen for a long time. The proceedings from this fundraiser, as from many other smaller ones, goes to a wide support both locally and internationally to individuals and groups that are doing something “extra” for Sweden or spreading Swedish culture.


There has existed many “men-only” clubs like the Swedish Club in California. Most of them allowed women from the second half of the 1980s. That was a general trend among all “men-only” clubs in American society. The difference, though, was that organizations like Rotary and Lion's faced being sued, while the Swedish-American Club's membership had long since been declining. Most of the older members in the Swedish-American clubs have found it positive having the women there as regular members — earlier they most often gathered in auxiliaries to the club, and perhaps helped the members with preparing and serving the food.


San Francisco was one of the cities in the US where New Sweden '88 was most celebrated (it was a bilateral celebration of the first Swedish settlement in the US, as mentioned in part one). Since 1895 the Swedish-American Patriotic League has functioned as an umbrella organization, but their importance for the Swedish-American culture has more or less only been as an organization taking care of the resort Sveadal, owned by it's membership-organizations, and to hold an annual midsummer celebration. The committee for New Sweden '88 worked more or less independently from the Swedish-American Patriotic League during the celebrations in 1988, and after 18 months' slumber, the committee was reborn in 1990 as an umbrella organization for all Swedish-American organizations in the Bay Area, now under the name of Swedish Cultural Events Committee. SCEC closely operates with the Swedish consulate in San Francisco and aims to coordinate Swedish- and Swedish-American exhibitions, musical groups, art shows, and alike.

Concluding remarks
In the 1990 census close to 600,000 Californians claimed Swedish ancestry. The figure for the greater San Francisco Bay Area is about 136,000. Very few of them belong to a Swedish-American organization, and I would say that it is much lower than in many other geographical areas
.


SCEC has taken over the responsibility that Patriotic League had from the beginning, namely being an umbrella organization for the Swedish-American organizations in the Bay Area. Most organizations belonging to the Patriotic League also belong to SCEC, but yet there is some friction between the two organizations. Another difference is that SCEC is actively supported by the Swedish consulate, which takes care of their mailing as well as provides a secretary for the meetings, occurring some 4-5 times a year.

Part three: Turlock as a Community
Turlock is located in the San Joaquin Valley, 100 miles southeast of San Francisco. San Joaquin Valley comprises the richest agricultural land in the US, and possibly the world
. However the majority of the population lives in urban areas, a great number of them are dependent on the agricultural industry which refines the products from the soil. Of the 315,000 agricultural workers in the state of California in 1989, 87 percent were born in Mexico
. If the second generation Mexican-Americans were included, that figure would have been even higher. From around 1910 to the mid-twenties, Turlock promoted itself as “The Melon Capital of the World”. In the 1930s they adopted the epithet “Turkey Capital of the World” for a couple of decades. In the early 1980s the local Chamber of Commerce tried to introduce Turlock as “Tree City USA”, a project that found little community support. In a pamphlet from the Chamber, published around 1915, they write, “Stanislaus county now ranks first among the dairying counties of California, and dairying is one of the leading industries of the Turlock district.” This is true even today. 


Native Americans have lived in the area long before the white man arrived. In the late 1700s a few scattered Spanish settlements appeared in the San Joaquin Valley. In the second half of the 19th century the area was dry-cultivated, with wheat as the main crop, and being shipped out on the rivers that cross the area. The arrival of the railroad around 1870 brought lots of new people into the Valley. In that time a large landowner, John Mitchell, had arrived. He is often cited to have owned “100,000 acres”, “more than 100,000 acres”, but the figure that appears to be most reliable is Tinkham (1921), who gives the more accurate figure of 117,500 acres. Mitchell paid about $1.25 per acre, but most of the land he got for only half of that price. Mitchell passed away in 1893, and his surviving relatives formed the company Fin de Siecle (End of the Century), who's imperative was to sell off the land. With regard to the size, the first major group to arrive in numbers was the Swedes (see part four) in 1902, but a few Portuguese had arrived in the area the year before. 


In America it has for long been important “to have been first”, and most Swedish-Americans I have talked to say that the Portuguese arrived “a little later”, often mentioning the year 1903 (Ahlem 1966:6 claims “three or four years later”). I have not found any evidence that the Portuguese have made a big deal of being there before the Swedes.


The history of Turlock began in the 1870s when the newly founded town prospered for a few decades. A devastating fire 1893 spared only a few houses, and the city was not rebuilt until the Swedes arrived in 1902 (Tinkham 1921:178). In 1887, the Turlock Irrigation District (TID) was formed as a cooperative among the farmers in the area, but the first water was not delivered until 1901. TID covers a vast region with irrigation, but the major city within its area is Turlock. It is often claimed that the city of Turlock and TID always have been dependent of each other, something I do not question. The real power in TID belongs to the five-men Board of Directors, elected from five different parts of the irrigated area. Seldom has there been anyone active in city government holding the position as director of TID, although many of the administrative personnel are active in Turlock's civic affairs. TID employs some 400 people and the headquarter is located in Turlock. Throughout the history of TID, Swedes and their descendants have been much involved in different positions, often seen among the board of directors. The anthropologist Ishaya (1985:133) writes in her dissertation:


Historically the large growers and dairymen have dominated the leadership of the TID while the merchants have run the City Council. The position of executives in these two organizations has not been financially attractive; but it has carried considerable political power... Although the City Council and the TID were designed as democratic types of organizations based on public elections and limited terms of office, in fact the same individuals or families have managed to retain their posts on the executive board of these organizations for many years.

Worth mentioning is that the prestigious role as City Treasurer was held by Carl Hillberg for seven terms between 1964 and 1992 (Turlock Journal, Aug. 4, 1992). His son ran for that post after his father, and won it. Another son is on the city council since 1988. I have myself noted that the normal turnout in elections often is around 30 percent of the eligible voters, and has seldom been more than 35 percent. That would mean that every vote in fact is worth three, and that those seeking office only have to concentrate on a certain amount of voters to win a seat.


The impact of the Swedish-Americans has been a lot higher than their number would indicate. The reason for that is quite simple: the first arriving groups are first established, and hold on to their positions. In my field work I have noticed that some Swedish-Americans are more likely to support others of Swedish- or Scandinavian descent in both business and politics, and a substantial proof is the list of people paying for the political campaigns. A rumor for decades has been that candidates in local elections are being supported by their church. It might be true to some extent, but I have found no official standpoint to that from the churches, nor someone from the churches accused admitting it
.


Many people have come to see Turlock as a city that to a high degree is made up of people of Swedish
 and Portuguese ancestry. But the census figures from 1990 say that 2,237 of the city's 42,198 inhabitants identify themselves as of Swedish ancestry
, a figure I think is somewhat underestimated
. 


Turlock appeared in “Ripley's Believe It or Not”
 during the early 1930s as the city in America with most churches per capita. This is something people still talk about, and many I have interviewed have said the information from Ripley's appeared more recently than it really did. An article in a local newspaper explains that, “The variety of churches evolved from the reluctance of the pioneering families of differing nationalities to be assimilated into the mainstream of society.” (The Modesto Bee, January 21, 1979) I would myself describe it as a reluctance to join someone else's church as a “lesser” member or having minority status that church.


From 1937 Turlock Christian Businessmen's Committee sponsored evangelistic series almost every year for a quarter of a century, with the high point reached in 1958 when Billy Graham held a mass meeting for a crowd of 15,000 (Caswell 1982:244). Even today there are held large Christian Crusades with many thousands in attendance, and the city has been established as a center for the so called Christian Right. A major force behind the Crusades is The Evangelical Alliance Mission, a national organization founded a little over a hundred years ago as the Scandinavian Alliance Mission, but now encompassing most of the Protestant churches. Interesting to note is that there are four private elementary schools and one high school in Turlock run by churches
. This is explained by Lindell (1977:148), who writes that, “an educational system designed to maximize value retention must exclude ideas which conflict with the group's standards and meet student's needs from the elementary level to adulthood.” Many Turlockers disagree with what is taught in the public schools. In this regard, Turlock greatly resembles another colony founded by Swedes, namely Kingsburg. Mathes (1991:39) writes the following about Kingsburg, but the same may also be valid for Turlock: “As to the religious tone, religious fundamentalism and moral austerity have been much in evidence.”


Turlock was incorporated as a city in 1908, and is since then run by a city Council. Since its inception, Council membership has more or less necessitated belonging to one of the major churches (preferable a white protestant) and being a businessman. 15 years ago that changed, when a man giving voice to the “ordinary people” was elected to the five-seat Council, and he managed to create some turbulence in the local politics; he did not even belong to a church. The same year, 1980, also the first woman was elected to the city council. Since 1992 the City Council is back in the old “consensus-politics” after that the above mentioned unchurched politician chose not to seek re-election. The long-time mayor Enoch Christoffersen introduced a religious invocation to the council meetings in 1952 (Roberts 1979:77), which is still practiced. During his time as mayor (1952 through 1978), practically all council members were members of churches (Turlock Journal, Jan. 29, 1987). 


An influential organization in Turlock is the Chamber of Commerce, which is run by a board of directors elected by its members. Also very influential is the Rotary Noon Club
, which was a men's organization until 1987, but in 1995 there are no more than five percent women in the club
. Turlock Golf and Country Club is a private facility restricted to only a certain amount of members. Memberships are privately sold (or inherited), and sell for around $10,000, down from a peak of $18,000 a few years ago. Many political decisions and business deals are made on the golf course or the “19th hole”. It is not uncommon for people to belong to all of these three mentioned organizations. Over the years many of the members on the city council, as well as mayors, have been president of the Chamber of Commerce and belonged to the other mentioned organizations as well.


There is a clear class- and ethnic division in Turlock. The west side, which used to be the Swedish area, is mainly inhabited by “Hispanics”
 (see Turlock Journal, July 5, 1991). To have a “slum area” in towns is a general pattern in this part of the San Joaquin Valley: all major industries are located west of the railroad tracks. The industries needs employees, and they often settle near their work place. This in turn mean that the area gets a character of a working class area, with many middle class moving to other parts of the town. With more workers moving in, the middle class feels even more forced to move out, mainly to the east and northeast, and thus a class division has been created. Since the 1980s many industries related to agribusiness have closed down, creating a high unemployment rate among the laborers on the west side of town, and thereby contributing to its character of a “slum area”. The workers are mainly of Hispanic
 origin, and the first to be laid off when industries are downsizing or closing. The Hispanic immigrants come from many different parts of Mexico and often lack the family ties from the home country. 


There are also several other small neighborhoods in other parts of town with a high percentage of Hispanic immigrants, mainly where apartment complexes have been built. Only a few hundred African-Americans live in Turlock. Many of them are connected with the local university and are considered middle class. Turlock also has a considerable Assyrian population which in general is doing well, but lack political influence
. Both the Assyrians and the Portuguese have thriving clubs with their own buildings: the Portuguese club was established in the early 1910s; the Assyrian club in 1946, and they presently count 1,200 members. In a collection of student papers from the department of sociology (compiled by Crow 1965), it is stated that, “Over a period of years the Swedish and the Portuguese have become acculturated but the bulk of the Assyrian people have not.” (Crow 7:6) Then the student continues to talk about the ethnic feelings in the town, and from one informant it was heard that a popular saying in town is, “The Swedes settled Turlock, gave it to the Portuguese, and the Assyrians are stealing it from them.” (ibid 7:7)


A major factor for change in Turlock has been the establishment of a college (since the mid-1980s a university). California State University, Stanislaus, is a Liberal Arts university and it brought with it many professors that had a far more liberal world view than the predominant in Turlock. As a curiosity, there were many community leaders with a conservative religious background (and connected with the local business community) that was its loudest proponents for the location to Turlock. As I analyze the situation, they were only looking at how many more people a college would attract, overlooking the input of ideas not shared by them that would be brought to the community; they also neglected to realize that a larger community would bring in more business to town, creating more competition, and thus not making more profit for their own enterprises. I am not yet convinced to which degree the university has changed the community of Turlock, as there are so many more factors involved.

Concluding remarks
Turlock is run by a small clique of very influential people (Ishaya 1985:183f says “less than 20 families”), and not always is it the most visible people behind decisions. Turlock has always been very influenced by the churches, and especially the so called “evangelical” churches. Several of those churches are in 1995 run by a Board of Deacons (men only), and the women gather in their own “sewing societies”. This means that many women in Turlock are kept to stay in a more traditional role than the mainstream American society, or, for example, Sweden. Still today it is not uncommon for women to go under the name of Mrs. and her husbands name, though since the last decade or two this is rapidly changing.


Turlock has a character of being a small-town community — something adhered to by many people not realizing how much it has grown and how it has changed demographically — but still it is politically run by people with major interests in business. Some people are not officially recognized by the inhabitants of the city, but are those that could be said to be working behind the scenes by a kind of “unofficial lobbying”, mainly through membership in different service organizations.


It is time-consuming to get an accurate history of Turlock. There is one history that has appeared many times at least since a jubilee held in 1948, although in edited versions. That is the story that most people (all?) are rephrasing when they talk with me, as well as referring to their magnum opus Streams in a Thirsty Land (Caswell 1972), produced by many writers for the 100th anniversary of the founding of the town in 1972
. Much of what is in those two histories is bending the “truth”, but it is what people remember, and probably want to remember. 


There is a clear class- and ethnic stratification in Turlock, with the Mexicans at the lowest point on the ladder. Not officially stated, but noticed in informal talks with people, is that there also is a strong prejudice regarding the Assyrians as a group, although some individuals are well accepted. Church affiliation seems to be fairly important, as is membership in different clubs and organizations.

Part four: Swedes in the Turlock-region
A pastor in Svenska Evangeliska Missionskyrkan (Swedish Evangelical Mission Church
), Nels O. Hultberg, was sent as a missionary to Alaska in the 1890s, where he struck gold and became a wealthy man. Due to the climate in Alaska, he decided to settle in California. For months he traveled throughout the state searching for land. He finally landed in Turlock on January 1, 1902, where he learned about Fin de Siecle Company. Hultberg bought some land
 from Fin de siecle and at the same time he became their agent. Within a certain time-span he could sell land to the low price of $25 per acre. One source (The Modesto Bee, October 31, 1971) tells that Hultberg sold 17,000 acres in what was to become the Hilmar colony, named after his son.


Hultberg wanted stable, persevering settlers for his new colony, so in February 1902 he began advertising on a regular basis in Missionsvännen (The Mission Friend), which was a church paper closely related to Covenant Church and spread throughout the USA; later he advertized in many other papers and magazines too. In the ads there were pictures of Kingsburg (another Swedish colony in California) and San Jose
, and they said Turlock will look like that when water arrives. These ads lured Swedes in numbers, mainly from the Midwest and northeastern states, but other parts too. Says Fjellström, “The settlement project was promoted on several different levels. Not only through the medium of the newspapers and by means of cheap excursion, but also by the establishment of direct contacts between Hultberg's agents and prospective customers in the East — but we find that all these activities are kept strictly within the framework of the [Covenant] Church.” (1970:68)
 A local historian, Gary Brain (1990:221) claims that the decision to move (to Turlock), “was grounded in information passed through their [the Swedes'] own social networks and ethnic institutions.” He continues saying that, “the existence of community organizations and colony settlement was certainly appealing to many...”, and that personal connections were an effective magnet (1990:227). 


Within 15 months 975 Swedes had arrived in the Turlock area, and continued to come. However this growth slowed somewhat after a few years (Anderson 1992)
. By looking through personal biographies, I have found that still many came in the decades that followed, often enticed by relatives already living there. Still in 1995 that can to a low extent be seen in the number of people moving in to Covenant Village whom already have some relatives living in town. 


Hultberg later said that it was not his intention, however, to create a colony for only Covenanters. But, he continued, “My dream was to establish the largest Swedish Colony in the State [of California] and possibly in the United States.” (Smith 1960:432) When the first Swedes arrived in Turlock in 1902, the town had only about 300 inhabitants, and the buildings were in terrible condition after the devastating fire of 1893
 (Tinkham 1921:178; Anderson 1992). 


Some went to Turlock to look it over first, but there were many who made down-payment for a lot before having seen it, and arrived in town with the whole family. For many it was a shock to get off the train, only to find themselves standing in half a feet of sand — water had not yet arrived (Fjellström 1970:80f). Hultberg hired a miss Esther Hall (married Crowell) as secretary for the land company. In her personal memoirs (Crowell 1969:6f) she writes about the hardships the newly arrived met, and continues, “I worked at the land office at this time and was sending out literature telling people how grand it was, and many times I asked God to forgive me for helping to fool those poor people. At one time the settlers had a mass meeting at the Hilmar church and were going to sue Mr. Hultberg for misrepresentation, but nothing came of it.” 


Brain writes in an earlier paper that, “Swedes of the pietistic tradition were among the most visible of this new group and they quickly shaped the town and the area to their needs.” (Brain 1984:15). This holds for truth to some extent even up to present time, even though many of those who move to Turlock nowadays do not have this religious background.


Most of those who arrived in Turlock had sold everything before they left, and did not want to go back to perhaps even more severe conditions in the mines in Michigan, Colorado or Pennsylvania (e.g. Fjellström 1970). I have found in an abundance of bibliographies and other personal accounts that quite a number of the settlers came to Turlock due to health reasons, as the climate in California was said to have a healing effect. Many others moved because they couldn't stand the harsh winters in Midwest and East. Seldom is that mentioned in the “official histories” of Swedish-America. There is a lay perception, also adhered to by some distinguished scholars, that the Swedes settled in the upper Midwest (e.g. Minnesota and Illinois) due to its similarity in climate and geography. I disagree with that, but will develop my standpoint in later writings
. 


Many of the new Turlockers came from the same mother-colony, and the most visible was the group that founded Youngstown Colony, a few miles south of Turlock
.


Most of the Swedes who moved to the area bought land for farming, and the first years meant lots of hardships, with jack rabbits and grasshoppers plaguing the farms by eating all that had been planted. After some years that problem was under control, and the farms prospered. About one half of the settlers had farmed the land from which they came, and about the other half had worked in mining- and industrial areas (Purewal 1994), and were not accustomed to farming, it is commonly said
. 


I am fully convinced that the lack of farming experience is not true in the majority of cases: most of the new settlers had come from Sweden and been in America for not too many years. If we look at the migration in Sweden in the late 1800s, many moved from the countryside into the cities, and an even greater number emigrated to America. Most people born in a rural district in Sweden must have been acquainted with farming, even if not directly involved. Furthermore, the immigration in the last quarter of the 19th century mainly took place to industrial areas, but that doesn't automatically mean that the people emigrating came from such circumstances. On the contrary, in the 1880s, Sweden was still much of a farming nation, with most of the population in agribusiness; those leaving for the cities more rarely were prone to move on to America.


Fjellström (1970:95) says that in Turlock in 1903, none of the businesses were owned by Swedes. Regarding the immediate years after 1903, she writes, “In the years to come, however, the town is to change character, and Turlock will acquire a strong Swedish stamp. Instead of English, Swedish will be the dominant language in the streets and shops during the next ten or twelve years
.”


In Helge Nelson's big survey over “Swedish America”, he said that of Turlock's population of 4,300 in 1930 only one fourth of them were Swedes (1943:326). But, he continued, “Only a minority [of the Swedes] lives in the villages [i.e. Turlock and Hilmar]; the main part are farmers all around.” (1943:327)
. Ishaya has consulted Polk's Modesto-Turlock City Directory 1939:1, and writes that, “the Swedes remained a numerical majority in the region well into the 1930s... And they were well organized through their churches which acted as campaign headquarters promoting their own candidates for political office.” (Ishaya 1985:137)


A number of the Swedes who moved to the Turlock area soon became involved as merchants, artisans, etc., but also in local politics. In 1908 Turlock was incorporated as a city, which means a high local autonomy from the county. Soon thereafter a tangible ethnic distinction could be noted between the areas east and west of the railroad, with the Swedes dominating the west side, and east side made up of “Americans”, that is, people born in America and many other nationalities. From 1910 intense fights developed over the location of the post office, and later the high school, the local theater, and other public facilities (see Turlock Journal Nov 10, 1964; Cadwaller 1945). There were no real winners in these fights, because those facilities moved several times over the border, marked by the rail road tracks, before both sides more or less gave up on issues like this in the 1940s. However it could be noted as late as 1962 regarding the location of the new post office building (The Modesto Bee, May 3, 1962). This is a topic I will deal more with in detail in later writings.


More and more Swedes poured into the city the first decades of the century, and their influence in business and politics was high. The first local bank was mainly run by Swedes from the year of 1907 (Ishaya 1985:136; Cadwaller 1945:7). The bank later merged several times and the Swedes soon lost their influence as it became part of a national bank, who chose to elect their own people to the leading positions
. In 1917 a group of people from Swedish Mission Church founded Emanuel Hospital (now Emanuel Medical Center), but several other community people were also behind it. The hospital functions yet in 1995 — the only one in Turlock
, and it is run by Covenant Church of America. It operates (!), as so much else in Turlock, according to “Christian values”. The board members are elected from the Covenant Churches in Turlock and Hilmar, as well as other people in Turlock that are active in other churches; quite a number of the board members are of Swedish or Scandi​navi​​an extraction
. In 1960 an auxiliary to the hospital was founded, and its main objective was, and continues to be, to support the hospital both economically and with manpower
. The auxiliary claims to be made up of people from all walks of life, but through studying of the membership roster from 1960 until present time, I have found a considerably higher participation by Swedish- and other Scandinavian-Americans, especially when it comes to holding positions in the organization; most, if not all, of its presidents have had a Swedish background.


The Covenant Church also founded Bethany Home in 1924, which was a small retirement home. In 1977 Covenant Village was built by the Covenant Church of America, and the residents from Bethany were moved over there. Close to 50 percent of the several hundred retirees are of Swedish ancestry
, and that is most notable by the Dala Horses and Swedish flags on the doors to the apartments. Much speaks for Covenant Church of America being the largest employer in Turlock with its more than 1,130 employers, according to a newspaper article (The Modesto Bee, Nov. 27, 1994).


An anthropological study of the Assyrians in the Turlock region (Ishaya 1985) found a remarkably high percentage of people on leading posts in the community — for example big farmers, people working for TID, and politicians — having a Swedish- or Scandinavian background. 


A casual visitor to today's Turlock would not see much of its Swedish or Scandinavian influence. In the city of 50,000 there are, for example, only two companies using “Swedish” or “Scandinavian” in their names. There is no Swedish restaurant
, but a bakery that closed in early 1995 used to have some Swedish baked goods. One supermarket makes a Swedish dish for the Christmas season, namely potatiskorv (potato sausage) (a regional dish in Sweden, but which is found throughout the whole “Swedish America”). However, in 1991 a large complex was built by a prominent Scandinavian family, and it is called Scandia Village. This shopping center is built like “korsvirkehus”, but the only Scandinavian, except for its name, is a Scandinavian gift shop in one of the stores (owned by one of the owners of the complex). The only Scandinavian ethnic organization is the local chapter of the Vasa Order of America, founded in 1920. This Swedish-American organization presently has 70 members, but only 38 of them are listed in Turlock proper, and seldom do they have an attendance of more than 30 people; several of the “members” have been recruited by close relatives who pay their dues, thus making the figures look nicer. Another reason for some youngsters to be members is that they are eligible for many of the scholarships that are given away on a regional and national level. The 1930s and 40s was the heyday for Vasa in Turlock, with a normal attendance of 150 people at the social gatherings. From the 1950s they were in a steady decline until 1988 when a new member started to recruit members from her personal contacts; pre-1988 less than ten of the 20 members attended the meetings, and the lodge faced extinction like several other Vasa lodges in the district. However they have not so few members, you find mostly the same people holding the same office since a couple of years ago, which is a sign of an organization in stagnation, with no people from behind ready to take over the duties. In earlier days it was considered prestigious “going through the chairs” to acquire higher positions, but now it is difficult to fill the positions that are required.


The Vasa Order of America is a fraternal organization with secret rites, but the local lodges are more and more getting away from that. At the monthly meetings in Turlock, only every fourth is a regular meeting with a formal setting and the regalia that is necessary. It has more the character of a social gathering, always starting with a social hour, then supper, and ending with a cultural program about Sweden (or Scandinavia). It is maintained by the Order that you can always visit other lodges and then be treated almost royally. A longtime chairman has told me differently: She visited many other lodges after becoming a member, but almost nowhere did anyone talk with her. It wasn't until she became involved on the district level that she became friends with people from other lodges.


The vast majority of the Swedes who settled in Turlock were highly religious. A few years after the Swedes arrived, they had formed eight different churches in the area. The first Swedish church to be established in Turlock was Svenska Missionskyrkan (Swedish Covenant Church), founded in 1902. This was soon followed by Baptists, the Pentecost movement, Lutherans, and Free Church, which isn't found in Sweden; it sprung out of a church split within the Mission Covenant Church in 1885, with the Free Church aiming at a looser connection with the denomination. The history of the Swedish-American churches in Turlock resembles much of what Taylor (1989) found in his historical-anthropological study of the Dutch-American churches: “One Dutchman — a theologian. Two Dutchmen — a church. Three Dutchmen — a conflict.” (1989:153) There have been several church splits in Turlock, often with a strong church-leader involved. Although several of these churches do have their equivalents in Sweden they differ from their Swedish counterparts; they are American churches (Anderson 1995:20). Interestingly, the Swedish Methodist Church has never been established in Turlock
.


All the above mentioned churches, with the Lutheran Church as an exception, are evangelical in ideology; the Lutherans are often looked down upon. A part of the ideology of the evangelical churches is a sharp gender separation: the women nowadays can vote, but they are excluded from the church council. The Lutheran church has been more liberal, and as early as 1916 the women acquired the right to vote. This liberty is further exemplified in the following remark from the local pastor: “Besynnerligt att inte vår synod har tänkt på detta förut.”
 (Minnesskrift 1922:12) I have not yet found out when the first woman was elected to the church council, but it was after 1930.


Several more churches where we can find Swedish-Americans have been established over the years, often from a split within one church. All of the “Swedish-American” churches nowadays consider themselves “American”, and it is many decades since they dropped “Swedish” in their name. There was a rapid language shift during the 1920s, both in Turlock as well as all over the nation. The pattern was the same: often one English service a month was introduced, but only after a few years the relation between the languages was inverted. Of course this change met with significant resistance, especially among the older members, but the English language rapidly gained terrain; the elderly members preferred Swedish and often sincerely believed that it was the language of God. Many of the younger members had difficulty understanding Swedish, had their own English speaking youth associations, and I would say they put much pressure on the churches to change to English (cf. Lindell 1977:137).


Under the surface, the Swedish-American influence in today's churches nevertheless is striking, though. For example, sociologist Dale Weaver (1985) found in a study of Covenant Church, that out of 600 songs in their hymnal published 1950, 82 were translations from the Swedish language. She does not say how many were written by Swedish-Americans, but I would suggest there are quite a number. I have noticed during visits to the local churches in Turlock that many of the celebrations have Swedish roots, even though the churches now call themselves “American”.


Two of the Swedish-American churches are in Hilmar and have their equivalents in Turlock. As the development of these churches is similar, I will confine this overview to the Turlock churches. When I have gone through old church records I have found something that has not been mentioned by local historians, and is seldom seen in the official church history: in three out of five churches founded by the Swedes, the women were instrumental in its coming into existence! Official church histories most often concentrate solely on the charter members, but fail to mention the work behind the scenes. In the three cases I refer to, women gathered for prayer and Bible studies in each other's homes, and felt a need for something more substantial, namely a church (or congregation). Eventually a church was established, but seldom did the women get credit for their seminal role.


Four miles south of Turlock is the small town of Hilmar. In 1901 the first Portuguese settlers arrived from the Atlantic islands of the Azores. What has been told is, that for a long time Hilmar was divided on a fifty-fifty-basis between the Swedes and the Portuguese. Now the ethnic composition is much more complex, as many new groups have moved in.


A part of my study concerns what has been written in the local newspaper, The Turlock Journal. I have glanced through all issues from 1945 through 1950
, and found that a majority of the people with a Swedish surname in the obituaries were born in Sweden (“first generation”). That in turn would mean that many of the elderly Swedish-Americans presently living in Turlock are of second or third generation, and may have heard much of the country of their forefathers. I also noted that on many social gatherings, including weddings, almost all people attending were Swedes or of Swedish stock. Much has changed since. You seldom choose friends according to church affiliation or ethnic identity anymore, however, some groups are “less preferable”.


For many “hyphen-American” groups, the ethnic identity is said (e.g. Gans 1979) to have become more family based, than being a more open group celebration. The family- and individual ethnic identity will be given much attention in my field work, and I leave that part for future papers and the coming dissertation. As mentioned earlier, the Swedish-American identity in the Turlock area has to a great extent been connected with which church you belong to. In many ways it used to be around the church you got both the spiritual and social needs met to a high degree: you not only attended the Sunday morning service, but also Sunday and Wednesday evenings. Also important for many, both in the past and today, the church choir, Bible studies, women's groups, youth groups, and many more activities connected with the local church. 


The above described picture of Turlock has changed significantly since 1991, when the annual Scandinavian festival started. The woman behind this ethnic revival has her “roots” in the Islands of Åland
, and that is much the reason why she started a Scandinavian festival instead of a Swedish (many people talk about it anyway as “the Swedish festival”). She is a charismatic woman and a former president of Soroptimists in town, and thus has lots of important connections locally. According to statements in many newspaper articles, she “remembered hearing Swedish spoken on the streets as a kid, and wanted to teach the Scandinavian heritage to the children that grow up now.”


The first two years the festival was held downtown, but was more or less forced out to the nearby fairgrounds from 1993, both because they were not welcome by all downtown merchants, and that the festival had become too large for a downtown setting. The first year some 90 volunteers helped to put the festival together, but that has grown fast. It is estimated that some 800-1,000 people were volunteering in 1995. Most of the volunteers come from the Turlock area and a high percentage of them belong to the “Swedish churches” or some of the offsprings to those churches. The volunteers are highly encouraged to wear Scandinavian folk costumes. However few of them have an authentic costume, many have made one that is supposed to look “Scandinavian” — the festival organization has sent out flyers, instructing people how to make a Scandinavian-looking folk costume.


To put on a large festival like this needs people working year-round, and this has become a “community affair” where people of Swedish- and Scandinavian ancestry meet outside their own (limited) church spheres. Since the festival moved to the fairgrounds they have had a designated area for family reunions, and several of the Swedish-American families have moved their annual reunion to the festival in September. The largest of them being the Soderstrom family, who have their own musical band of 30-40 people in the parade on Saturday (about a hundred family members attend the annual reunion), but there are also some other large family gatherings.


A project many Swedish-Americans take pride of is the founding (1985) of the local Hilmar Cheese Company, who is among the largest cheese factories in America and aims at becoming the biggest in the world. Seven of the twelve owners are Swedish-Americans, and they give fellow ethnics a chance of feeling proud of what the Swedish-Americans are able to accomplish
. However, it must be emphasized that the owners in no way act as Swedish-Americans, but that they by many are recognized as such. In its extension I would suggest that many people give support to “fellow ethnics” regardless of what those think or do. 

Concluding remarks
Few Swedes or Swedish-Americans have settled in Turlock after 1930. There has been a tremendous demographic shift in the ethnic composition, especially during the last decades. The old Swedish-American churches have split into several others, however the original churches remain. As of today, there is a Swedish nuance maintained in many churches, albeit they claim to be “American”. 


In the American society it is claimed that the ethnic identity of earlier immigrant groups mainly has become family based (e.g Gans 1979). That also is valid for Turlock, but a paradox is that although the Swedish-American churches now have an “Anglo-profile”, the main body remains Swedish-American in power and they to this time have a Swedish distinction under the surface
. Another factor worth taking into consideration is that the different (Swedish-American) denomination's identity is connected with the member's shared history and traditions (cf. Olsson 1985:323). I also know of an abundance of cases where people have met their future spouse in the church, and in many of the “Swede-churches” there are close-knit family ties through intermarriages.


Most of the “Swedish-American” churches in Turlock could be categorized as having a fundamentalistic theological view. The Covenant Church in the West has become more conservative than their counterparts in the Midwest and East Coast, according to Karl Olsson (1986:306ff), but I have not yet found a satisfying explanation to it
. This could be said to be the main reason why the congregation in Turlock split off in two in 1966, with those leaving forming the even more conservative Monte Vista Chapel, which is non-denominational. This needs further investigation, and I will return to the issue in later writings.


Interaction with other ethnic groups has from the Swedish-American side often been “smooth”, that is, contact with Assyrians, Portuguese and Mexicans was kept on a strictly business-like basis up until the 1950s. These groups still have influx of new members and have a more outspoken ethnic character, and civil contact has been kept to a minimum; “Americans” have been accepted since long ago. The most tangible demarcation has been between Catholics and Protestants, and it rarely happened up until a few decades ago that Swedish-Americans married non-Protestants. 

Part five: A note on contemporary Swedish-American ethnicity in Turlock
Most Turlockers of Swedish stock are aware of their ancestry, even if they, for example, only have one-fourth of it. This has been very well described by Swanson (1985:294), who said he grew up ethnocentrically aware of being Swedish, but knew not much what it meant. However, that is often later in life tied to more tangible elements, the Dala horse being the most visible. 


There is a clear distinction of those raised before the Unites States' entrance into the WWI in 1917, and after. From 1917 there was a rapid shift in national politics, implying that all should leave the “Old World” behind and become Americans, something which later would become labelled as “the melting-pot ideology”. In Turlock, as in all other parts of “Swedish-America”, this led to a rapid language shift both in the domestic- and church sphere within a few years.


The whole idea of founding a Swedish colony in California was that people of same background wanted to affiliate and feel secure in company of fellow countrymen. Most people of Swedish stock married within their group to begin with, but the more Americanized the people became, the more inclined they were to marry outside. Today there continues to be many marriages within the same church, but as there has been such an influx of non-Swedish members the last decades, it does not automatically mean they marry others of Swedish background. The choice of spouse from the same ethnic group among the third generation European-Americans is now more or less negligible; more common is to marry within the same social class (which most often is middle-class).


By following the Swedish-Americans in Turlock throughout the years (from various written sources), I can find a uniform striving to become Americans, though not completely forgetting their Swedish ancestry. A factor that seems decisive for open ethnic expressions, appears to be age. During a year-long stay in Turlock, only a fraction of the people I spoke with were under 50; the younger were not interested in their ancestry because they most often lack the time of caring about it. A tentative explanation to this may be that the ethnic interest generally do not start until the age of, say, 50-60. At that age most of the house is paid for, the children's college education is past (and paid for), the career is not as important any longer as one most likely has reached the highest position one can, so less hours are spent working. This all taken together means that there is an abundance of leisure time (as well as financial means) that has to be filled with something that suits one's taste. Some people perhaps take up golfing, others collecting stamps or coins, but quite a number of people sit down and start to think in terms of ”Who am I? What am I doing here?” Then ethnicity is “ready-made”: you have often heard your parents or grandparents every now and then speaking of “the Old Country”. Innumerable are those that now regret that they didn't ask their parents and grandparents more about their heritage while they still were alive. 


This search for an ancestral identity is, of course, not only isolated to people of Swedish origin. Its intensity varies greatly, both between groups as well as within groups. Many of the Swedish-Americans see themselves as a better group (or of better stock) than the other ethnic groups in Turlock, and claim to have higher moral standards, being honest and hardworking people. This is very similar to what Sklute (1970:45ff) found in her folkloristic study of Swedish-Americans in Maine.


Very few nowadays can speak Swedish, however many people at least know of some phrases, like “fint som snus”, which is obsolete in contemporary Swedish. The most tangible tradition of the Swedish heritage today is the Christmas Smörgåsbord. However the Christmas-ham
 is missing, meatballs, lutfisk (boiled and prepared ling), pickled herring, fruit soup, “risgrynsgröt”, and much more remain. Especially lutfisk has become connected with traditions from the Old Country, and it is considered as a delicacy by many; not all eat it, but yet think that something would be missing on the Christmas Smörgåsbord if it wasn't there. A popular tradition has become the annual Christmas smörgåsbord served annually by Hilmar Covenant Church for the past forty years, currently attracting about 1,200 people who mainly are of Swedish extraction. Of course the food served is important, but this is also a chance to see people you haven't met for a long time, so it also serves an important social function. The whole church is decorated with Swedish symbols like Dala horses, straw goats, Lucia, and many other items brought home from the members' travels overseas. 


To some extent there is a cultural exchange with Sweden, but that is rather skewed: quite a number of Turlockers keep in touch with their relatives in Sweden, but few Swedes visit Turlock. My explanation is that many Swedish-Americans try to get a foothold through some distant relatives, often second cousins, but the Swedes more regard the American visitors as a curiosity. In Sweden you rarely regard a second cousin as a “family member”, and that also holds true about the Swedish-American's relatives in their own country, but the second cousins in Sweden are often their last connection with the Old Country and thus regarded so much more valuable. 


There is an extensive knowledge among Turlockers of Swedish extraction about family relations. Many people keep track of who is related to whom, and with many families intermarrying there exists a large family network. There is an abundance of family histories, and by reading them I will try to better grasp how people are interrelated; I am still in the midst of that work. 


A dominant symbol of Sweden has become the Swedish Dalahorse. Few Turlockers remember having seen it before the 1940s or 50s, but it is now visible in most homes where a Swedish-American lives. In terms of Geertz, it has become a dense symbol loaded with many more meanings than just being a piece of painted wood: it stands for the grandparents, the dream of the Old Country, childhood celebrations of Swedish traditions, to mention a few.


An expression of the ethnic identity is attendance of the Swedish class that has been held at the local high school since the early 1980s, and where almost all of them has a Swedish background. Participants learn very little of the language per se, but a lot about Swedish culture and customs. They seem to enjoy each others company, and there is a core group that also meet a couple of times during the summer vacation; the lectures have much character of a social gathering. 


It is not unusual to give the children a Swedish name, or more common, a Swedish middle name. I am uncertain if this is a dedication to the Old Country, a memory of a loved ancestor, or a combination of both.


I have found that the concept Swedish-American seldom exists on a more lay level: the people under investigation frankly call themselves “Swedes” or “being of Swedish stock”; very few call themselves Swedish-Americans.

Part six: Summary and conclusion
The ethnic identity in no simple way correlates with how “pure” a person's Swedish background might be. For example, someone can be of one hundred percent Swedish ancestry, but claim to be ”American”; another may be of only one fourth Swedish descent, but a dedicated “Swede”, perhaps at times over-emphasizing this Swedishness. Of course, there are great varieties in the intensity of the ethnic belongingness or feeling, due to reasons such as class (education), distance from the original immigrant(s), upbringing, just to mention a few. The Swedish traditions the original immigrants brought with them have been transformed to fit an American context. That doesn't mean that they not are genuine, but rather that they have become Swedish-American traditions.


One function of the ethnic identity, that also holds true of other identities, is the need many have to be able to differentiate themselves from the American mass. This has not been explored here, but I intend to address it in a later stage of my study.


Not mentioned earlier is the deep emotional attachment that can be related to “the Old Country”, especially while doing “the pilgrimage” to Sweden: I have heard several accounts of people kissing the soil their forbears have walked and tilled. Kathleen Timberlake (1985:106) summarizes that when she writes, “The `old country' is idealized from the comfortable distance of time and the security of successful assimilation into mainstream American life.”


A factor seldom mentioned in the literature is the influence of pastors in affecting the members to move. In the old days, but often true today too, the pastors seldom stayed more than a few years at each location
. They thus created a well built network of people. I would claim that there were many pastors in different denominations who were instrumental in decisions to move to Turlock, as the local pastor told the congregation about the new settlement (and other settlements too). I have above mentioned how many people came from Youngstown, Ohio (45 people arrived in a chartered train), but also know of several other places from which people came in numbers. The same happened a few years earlier in the Kingsburg settlement, where, for example, a significant amount of people came from Ispheming, Michigan (Mathes 1991).


There is a Scandinavianism emerging in the American society, but I would like to separate it to at least two levels. The first level is those who have several (Scandinavian) ancestries and want to unite them, and perhaps looks at the similarities and not the differences. The other level is those that create Scandinavian festivals and have perhaps a vision of getting more people to attend. This second level coincides with a common American perception of Scandinavia as a nation. Numerous times I have seen in the local newspapers that they regard Scandinavia as one nation and one culture, for example when they are searching for families to take care of exchange students from “Germany, Italy, Spain, and Scandinavia”. I have seen many more examples where Scandinavia has been regarded as one country. A simpler reason of explanation, not yet fully explored by me, is that it just might be a convenient way to use fewer words, and thus not being a true confusion that Scandinavia is a country.


I would claim that the descendants of the early immigrants in general are Americans, though many find an intellectual interest in their family history — an interest in their own history, and thus also identity. Most often, but not always, that also means an interest (and proudness) in the society the ancestors came from — something that could be called “low-density ethnicity”. My observations correlate with Lewis (1978:174), who wrote that, “the descendants of Northwest European immigrants have simply been treated as part of the great `mainstream' of American culture and society... And, indeed, this may be what most of these peoples think about themselves.” Sociologist Peter Kivisto has found that there is a general pattern for all ethnic groups, namely that the “immigrants and their offspring have been primarily responsible for writing historical accounts of their particular group.” (1993:75). That is of course valid for the Swedish-Americans, and there is only a handful of those writing about the group who don't have a Swedish background. A general theme among American ethnic groups seems to be the focus on how much the particular group has contributed to the building of the American nation and its rich cultural diversity.


The city of Turlock, and especially its Swedish-American population, has been a focus of this paper. It is striking how Turlock has changed character from being Swedish to becoming an “all-American city”. There has been a tremendous change in demographic composition, which is an issue I am working with at this time. A preliminary study of all students from class of '44 from Turlock High School reveals that only 31 percent of them resided in Turlock in 1994, but I know of several cases where they have returned to Turlock at retirement age. This would mean that less than 30 percent have remained in Turlock and produced offsprings in that city, wherefore a great part of the city is made up of people not being born there
. This is not common knowledge to the average Turlocker, because, I would claim, there are so many dominant (or well-known) families that have remained. To put it in another way, there still are many members of families that have a long tradition being established in Turlock, but normally people don't think that the majority of them have moved away to other places. This also holds for other ethnic groups than the Swedish-Americans. 


A great advantage for the early Swedes was that they came in large numbers to a planned settlement, and organized themselves in churches, business, and politics. They were white protestant, thus easily “blended” and were not a significant threat to the Anglo white already in town (and that also came in numbers after the city started to prosper again in the early 1900s). The Swedes were all literate, however I am still uncertain of that importance. Other groups weren't that well organized to start with, and did not have such a good start as the Swedes. The formative years of a new community are the most important (c.f. Ishaya 1985:140).


Turlock is well-known for its religious activities. The church is a strong factor in creating a sense of belonging for people, and they also find much comfort through their deep religious beliefs. It has also been a major factor to knit families together, both as members of the congregation, and through the numerous marriages within the congregation-body. For the most part, the Swedish-Americans did put faith above ethnicity, but that didn't mean that the ethnic identity became totally muted — in fact many Swedish traditions were maintained by the churches. The Swedish-Americans are now outnumbered in most of the “Swede-churches” in Turlock, but despite that they have considerable power both at local- and denominational level. That fact is easiest explained in that they have been members longer than most others (not until after WWII did a significant number of non-Swedish background join those churches), thus having created networks of friends that support them in elections to different positions in the church. The Swedes were for a long time (rightly) accused of being clannish. That is not true today, but there exist interesting social networks, not necessarily made up by ethnic lines but rather of a middle-class protestant background. However, I still would say that ethnic background to some extent has a strong value, especially in the more rural Hilmar-area.


Some reader might say that the Covenant Church has been given too much attention, but its influence on the Turlock community has been tremendous, and the church is still a factor to consider, albeit they have a present membership of only 450
. In a sociological study some 30 years ago, a student wrote, “Covenant Church is known to be the church of the social elite and exercises considerable social influence on the community.” (Crow 1965, ch. 9:9)


I have noticed a clear resistance to membership in fraternal societies in general (like the Masons), from the people in the evangelical churches. That also includes the local Vasa lodge, because they have some secret rituals and signs. Most of the members in Vasa belong to more “liberal” churches like the Lutheran Church, a handful belong to an evangelical church, and a couple of people are “unchurched”. 


Hardly touched upon in this paper has been the creation of ethnic identity on an individual level. This far I have too little material to give even a tentative explanation. That is mainly due to a complex interplay on many levels, leading to the creation of individual identity (that also changes during the lifetime). Education, class, profession, gender, church, community, contact with other ethnic groups, political ideology, to name a few, are factors at work most of the time. There are also biological/ medical factors involved, but they are too complex for a social anthropologist to even consider worth investigating, but would be interesting to develop together with other experts (for example with someone like Sorofman [1984], who investigated medical self-care practices among Swedish-Americans). Another more diffuse factor that is difficult to investigate, but which I think has some importance, is having a Swedish surname, which under certain circumstances makes the bearer aware of his or her background. Yet other factors are contact with other people in similar situations (in this case other people identifying themselves as Swedish-Americans), contact with relatives in the old country. There are certainly interesting angles for a further study of the Swedish-Americans, where a micro-level viewpoint can be connected with a wider perspective obtained by literature studies. A more than year-long field study, started in September 1994, aims at working towards the mentioned questions.
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     �In modern English vocabulary, Scandinavians and Nordics are separated. I use Scandinavians in its more narrow sense, thus excluding Finland, which never sent any Viking expeditions.


     �The fraternal organization The Sons of Norway's magazine Viking (October 1994) contains seven ads with Viking motifs. In the same issue I found eight ads for companies with Scandinavian or Nordic in their company name. Sons of Norway uses the Viking ship as their symbol. The Icelandic can claim that the expeditions emanated from Iceland and the colonies they had in Greenland.


     �A popular motif on T-shirts among Scandinavian descendants, is Leif was here first, referring to Leif Ericsson's expeditions to America.


     �It is generally maintained that the figure 10 million is underestimated, but is should also be understood that many of them have been counted twice if they have reported two ancestries from the Scandinavian countries.


     �Presently, there are disputes about which year the mass-emigration started. Some claim the year 1845, when Peter Cassel came with a large group of people from Kisa, and settled in (the then) Iowa Territory. Others maintain that it was even earlier. This has been remarkably unnoticed among Swedish-American organizations. Instead they have for years planned a big celebration of the 150th anniversary of Eric Jansson and his follower's settlement in Bishop Hill, Illinois, which many claim was the beginning of the mass-movement of 1.25 million (estimated by Ljungmark 1980) Swedes emigrating to the United States. 


     �Page 2 always carries a list of the membership-organizations as well as a list of the Board of Directors. From the booklet from the Great Swedish Heritage Awards 1986, I found that 10% (four out of 40) of the Board of Directors are women (p.16-17). The Royal Round Table is a club for Swedish and Swedish-American businessmen, organized by the Council, and they meet twice annually. In 1986 only three of the 68 members were women, which makes 4.4% (Great Swedish Heritage Awards Program 1986, p.21). I have looked at the composition of both the Council and the Round Table over the years, and have found that it has been fairly constant in gender composition. 


     �I am uncertain of which groups (or people) have elected the 55 members of the Council, but in 1986, when the Council consisted of 35 on the Board of Directors, the four founding organizations had two representatives each. However, it appears they in turn have the right to elect a certain amount of people of their choice to the Board (Swedish Council News Autumn 1986 (#36), p.27). I am still working on getting a better grasp of this issue.


     �This is valid for California in general as well as for Swedish-American organizations. In fact, there have been at least seven attempts at splitting California into two parts, the first one as early as 1852 (see Turlock Journal, October 8, 1991).


     �Ernst Skarstedt (1910:132) claims that California had about 200,000 Indians in the 1830s; in 1910 he says that their number were probably only around 10,000.


     �The majority of the Swedish immigrants were Lutherans (Anderson 1995:19). However, they were not first to form churches in San Francisco: a Swedish Methodist-Episcopal congregation was started in 1875 (Skarstedt 1910:187f); Swedish Mission Covenant Church formed a congregation in San Francisco in 1877 (ibid:191).


     �“The lodge both has male and female members, who are completely equal in all respects.”


     �This also happened in Lindsborg, Kansas, at about the same time (see Timberlake 1985; Danielson 1972). The store-fronts are in the shape of korsvirkehus (half-timbered framework houses), only found in the southernmost Swedish province of Skåne; they are common in Denmark and many other countries south of there.


     �It is estimated that about 100,000 Swedish-Americans belong to an ethnic organization, which would mean that the number for the Bay Area should be around 3,000. The figure is much lower, but is difficult to acquire as many of the members belong to several organizations.


     �Figures from 1994, compiled by state and county agricultural commissioners, show that of the top ten counties in the US, six of them are in the San Joaquin Valley; nine of them located in California (The Modesto Bee, Nov.12, 1995).


     �Figures from the California Employment Development Department, published in Turlock Journal, August 10, 1991.


     �I checked the supporters in a political ad (Turlock Journal April 7, 1986) for one candidate belonging to Covenant Church, and found that 42 percent (56 persons out of 132) belonged to the same church. That figure should be a little higher as I compared with a membership list from 1994 (some have died off, others have moved, and thus not appear in my list). Still I am uncertain if he was officially supported by his church.


     �Fjellström (1970:106) writes that, “On March 30, 1917, an article in the journal California reports that the Swedish population of Turlock now numbers 7,000...” By then the city of Turlock had approximately a little less than 3,000, so if the figure is right, they must have counted the whole area. Still I am doubting the figure, as it is difficult to get accurate figures, mainly because the Swedish population was spread over two counties.


     �An extended questionnaire was sent out to every 6th household. You could go as far back as you wished in indicating your ancestry, but only the first two chosen were included in the census report.


     �The Hilmar/ Irvin area with 3,278 persons have only 94 claiming Swedish ancestry, which makes 2.8% of the population. Through different sources (consulting the telephone book, personal interviews, etc.), I know the figure should be considerably higher. I have been informed that the question about ancestry will be lifted out from the census in the year 2000, because so many people did not understand it.


     �“Ripley's Believe It or Not” was a nationally syndicated cartoon that showed lots of “facts” and can be compared with today's Guinness Book of Records. The information about Turlock in Ripley's has never been verified. Already in 1921 I found the following statement: “I can tell you the Turlock is a town of churches...” (Tinkham 1921:175). Still as late as 1967 did a local newspaper (The Modesto Bee, Aug. 23) talk about Turlock as “This city of churches”.


     �The cost of tuition in 1990 could go as high as $2,700 for a student in high school, and a little lower for the grades below (see Turlock Journal, September 1, 1990). I have heard of several cases where people have taken their kids out of the private schools (due to the cost) to educate them in their own homes -- seldom are they sent to the public schools, “because of the non-Christian values taught there.”


     �There is both a Sunrise- and a Noon club. In a jokingly manner (but with much truth in it), people say that the members of the Sunrise club are those still working, and the Noon club are those who has retired and has the money.


     �The Soroptimist International is a club for (business-) women only, and is comparable to Rotary in construction and function. Their influence in Turlock, however, is marginal compared to Rotary. An article (Turlock Journal, October 25, 1989) showed that nearly half of the members had served in the club at least 25 years, which is a sign of a club in deep stagnation.


     �Most of the Hispanics in Turlock are Mexicans, and not all of them having legal status as immigrants. They are seldom referred to as Mexicans when they are talked about in public, but in informal settings they are called Mexicans. I have not yet figured out why people make this distinction, but it seems to have become a more or less derogatory term to call someone “Mexican”, wherefore the term “Hispanic” has come to be preferred.


     �The violent crime level in the western part of Turlock is several times higher than in the middle class areas according to statistics from the police department, and is often quoted in the local newspaper.


     �An exception is a man who for years was County Supervisor. He belongs to one of the first Assyrian families moving to the area and grew up before the big influx of Assyrians to Turlock (from the late 1930s up until now). He has told me in interviews that he never felt a hostile environment, rather that people were curious about what an Assyrian was. After the Assyrians started to come in large numbers, they have much become an “outcasted” group; there are many Assyrians still arriving from the home countries. There is also one American-born Assyrian on the city council since 1992.


     �Streams in a Thirsty Land has been printed in a total of 5,000 copies in three printings. It appears that “everybody” in Turlock has it, and they have referred me to that book innumerable of times.


     �Later the denomination changed name to The Evangelical Covenant Church of America, hereafter called Covenant Church.


     �Information about his acreage differs from 89 acres (Skarstedt 1910:328) through 1,000 acres (Fjellström 1970:56; Purewal 1994).


     �Most sources writes “Kingsburg and San Jose”, but Smith (1939:433) claims that, “Photographs of the older settlements at Kingsburg and Washington Colony accompanied the advertisements..”


     �Hultberg is the name remembered by people in Turlock and in most written accounts; an Andrew Hallner is sometimes mentioned as a partner. However, much talks for that this Hallner was the driving force behind the colony as Hultberg seldom was in Turlock. Hallner had been the editor of Missionsvännen for about 15 years, and was one of the forces behind the founding of the Covenant Church, and thus was a powerful man. Hallner was responsible for publicity and became land agent in Turlock (Cadwaller 1945:3). In a personal account from his son Reuben (typed manuscript, n.d.) it is stated that “He also made trips to the East to contact Swedish people, especially in the churches.”


     �In an ad in the Sunset magazine from 1904, Hultberg & Soderberg Land Agency say they have a settlement of 1,100 people, located in about eighteen months, and about a hundred more had already bought land. 


     �Skarstedt (1910:174) writes that, “Turlock var då blott en liten plats med mindre än 100 invånare.” (Turlock was then only a small place with less than 100 inhabitants). 


     �I regard it as a myth passed on to later generations, but using the term “myth” not as false or true, but as something handed down through the generations. A similar myth is found among the Assyrian population in Turlock: many of those who have never been to the original countries claim that the climate is similar in Turlock (see Turlock Journal, May 23, 1989).


     �In 1903 a large group of Swedes from Youngstown, Ohio, founded a colony that only lasted for a couple of decades. Most of them belonged to Covenant Church, and after that their church ceased to exist, the lion's share of the members joined Turlock Covenant Church. There were also people from many other Swedish colonies arriving in Turlock. For example, I possess the minutes from an annual picnic (1938-1961) for people from Osage City in Kansas; in 1954 they included all Swedes born in Kansas. I also know of other similar picnics where they gathered to celebrate the colony they emigrated from (for example the “Minnesota picnic”, mentioned in Turlock Journal, June 4, 1947) and held since 1928. Brain (1990:229) also gives the examples of people from Galesburg, Illinois, and Wausa, Nebraska, that met for informal get-togethers. Interestingly, they didn't honor the country of Sweden, but perhaps they all took that for granted as they were all either born there or of Swedish descendence. For more details about the migration to Turlock, see Fjellström (1970).


     �For example writes Reuben Hallner (typed manuscript, n.d.), “Noone (sic!) had experience in irrigation, and most were from the city with no knowledge of farming.” The same is claimed by one of the earliest settlers in an article in the Turlock Journal, February 16, 1963. A local farmer (Ahlem 1966:2) wrote that, “They were carpenters, blacksmiths, tailors, shoemakers, jewelers, merchants and ministers. Only a few had previous farming experience, but none with experience in irrigated farming.”


     �One of the informants I have lent Fjellström's book to, simply commented to that sentence, “No, it didn't!”.


     �A long time lapsed between his study and the actual publication of the book, as he is mentioned in Turlock 1925 for collecting material (The Nazareth Messenger 1925:8, p.5).


     �In 1976 was another local bank created, and where many Swedish-Americans held influential post, both on the board of directors and in management. The bank went bankruptcy in 1985 and this created ill-will feelings against several of the people in leading positions, something that still in 1995 exist. At the time of bankruptcy, they claimed to have 25 percent of the Turlock market, thus being the largest bank in town.


     �In 1977 they purchased Turlock Community Hospital, “to help eliminate a duplication of services which were believed by many to be unnecessary especially in light of today's rapidly increasing health care costs.” (Heart Beat 1:1 [1978], p.4)


     �As late as 1962 I can see in an ad (Turlock Journal, June 8) of the 13 on the Board of Directors, 11 were Swedish-Americans, and one of Danish descent.


     �However a great majority of the members are women, and it began as an auxiliary for women only.


     �The long-time manager could with certainty identify 41 percent of a sample 247 of residents as being of Swedish ancestry, but he said there are probably more than that.


     �In the nearby city of Modesto, four times larger than Turlock, there was a popular restaurant called Little Sweden in the 1950s and 60s serving Swedish smörgåsbord. Also another restaurant had a Swedish-American chef serving Swedish meals in Modesto, but had no reference to Sweden in its name.


     �However, in 1965 the pastor of the First Methodist Church in Turlock, that in their membership, “there are more Swedes than any other single nationality.” (Crow 1965 ch. 9:10) About the Free Methodist Church the author writes, “The congregation is approximately 45 per cent Scandinavian...” (ibid, p.24)


     �“How strange it is that our Synod haven't thought of that earlier.”


     �I have also covered 1962 through 1964, and 1984 through 1992. I plan to cover all issues of the newspaper from 1984 up to the time I arrived in Turlock, that is, September 1994.


     �The Islands of Åland are located between Sweden and Finland. The League of Nations decided in 1921 that the islands should belong to Finland, but they should have local autonomy. Finland should also guarantee the dominance of Swedish, a language spoken by about 97 percent of the population.


     �This is a condensation of several statements from local newspapers, as well as personal communication. Interestingly, this woman is born around 1935 and must have been growing up in an era when Swedish no longer was much spoken in public. However it might still have been spoken in family spheres.


     �Several of the owners are related by family or by marriage. Several of them were also highly involved in the failing bank, above mentioned in a footnote in this chapter.


     �Westerberg (1973) concludes in his study of the non-Lutheran Swedish-American “free churches”, that they are American in orientation, but the leadership of the national body is overwhelmingly of Swedish extraction, something I too have noticed being valid, but also regarding a regional level. 


     �Olsson (1985:409) says that, “The Covenant, despite its love for commitment to biblical faith, never has been and probably never will be a Fundamentalistic church.” This is the official standpoint, but as earlier mentioned, there is a difference between the Covenant Churches in the West, than the rest of the country, and I still maintain that it is a fundamentalistic church in Turlock.


     �It has been explained to me that Christmas-ham could not be prepared in the hot Valley in the early days because the refrigerator had not yet been invented, so the Christmas Smörgåsbord can be said to have been ecologically adapted to the new environment.


     �One source claims that the national average for ministers' is four years in one city (Maino 1970:100).


     �A survey from 1957 gives even more astonishing figures, namely that only 14 percent of the residents in Turlock are native of the community. This appears to be an average in the communities around the whole county (see Community Surveys, Stanislaus Urban Region, August 1957). I am not aware of the methods used, the number of people surveyed, and is a little skeptical to the figures shown.


     �Only adults are counted in the membership roster. If their children are included, the number would be considerable higher.





